בס"ד

The First Clothing

“Thus, there is much to support the view that it is clothes that wear us

and not we them; we may make them take the mould of arm or breast, 

but they mould our hearts, our brains, our tongues to their liking.” 

(Virginia Woolf, Orlando)

Shiur with Rachel Adelman תשס"ו
The History of The Original Clothing

ספר בראשית פרק ג 
(כא) וַיַּעַשׂ יְהֹוָה אֱלֹהִים לְאָדָם וּלְאִשְׁתּוֹ כָּתְנוֹת עוֹר וַיַּלְבִּשֵׁם:
3:21 And the Lord God made for Adam and for his wife garments of skins, and clothed them.

תלמוד בבלי מסכת פסחים דף נד עמוד א 
תנו רבנן עשרה דברים נבראו בערב שבת בין השמשות ואלו הן... ויש אומרים אף [עמוד ב]  בגדו של אדם הראשון 
רש"י מסכת פסחים דף נד עמוד ב בגדו של אדם הראשון - שהיו חקוקות בו כל מין חיה ובהמה, והוא נמסר לנמרוד על כן יאמר כנמרוד גבור ציד (בראשית י), ועשו הרגו ונטלו, לפיכך היה איש ציד, והן שכתוב בהן החמודות אשר אתה בבית (שם /בראשית/ כז), ואני שמעתי: בגדיו של אדם הראשון - היינו כתנות עור שהיו לו.
What was the Original Clothing?

.  פרקי דרבי אליעזר פרק יד (דפוס 1) מה היה לבושו של אדם הראשון?  עור של צפורן וענן כבוד מכסה
 עליו.  כיון שאכל מפירות האילן נפשט עור וצפורן מעליו ]וראה עצמו ערום
[, ונסתלק ענן הכבוד מעליו, שנ'  "ויאמר מי הגיד לך כי עירם אתה, המן העץ אשר ציויתך" (בר' ג:יא).
What was the [original] dress of Primordial Man? Skins of scales (or fingernails) and the cloud of glory covered him.  But because he ate from the fruit of the tree, he was stripped of his skin of scales, and the cloud of glory left him and he saw that he was naked, as it is said, “Who told you that you were naked?  [Have you eaten] of the tree, which I commanded you…” (Gen. 3:11)
בראשית רבה פרשה יח:ו (תיאודור-אלבק, עמ' 168)
"ולא יתבוששו" (בר' ב:כא), "והנחש היה ערום" (בר' ג:א) לא הוה צורך קרייה למימר אלא "ויעש ה' אלהים לאדם ולאשתו וגו'" (בר' ג:כא)? אמר ר' יהושע בן קרחה: להודיעך מאי זו חיטיה
 קפץ עליהם אותו הרשע, מתוך שראם מתעסקין בדרך ארץ ונתאוה לה, אמר ר' יעקב דכפר חנן שלא להפסיק בפרשתו של נחש.
A. “And they were not ashamed” (Gen. 2:25).  But the snake was more subtle [than any other wild creature that the Lord God had made” (Gen. 3:1). 

B. It would have been quite sufficient for Scripture to say: “and the Lord God made for the man and his wife gamrents of skin” (Gen. 3:21), [since this was done prior to the sin, and not afterward, so that statement should have appeared right after Gen. 2:25, rather than the verse that comes as Gen. 3:1].  

C.  Said R. Joshua b. Qorha, “It serves to let you know the sin that that wicked [creature] had got them to do.  When he saw that they were having secual relations and he lusted after [the woman, [he tried to kill Adam by getting him to sin].”

D.  Said R. Jacob of Kefar Hanan, “[The presentation of that detail] was postponed to that latter passage so as not to conclude the story of creation of man with the matter of the snake.  [So that detail was introduced only at the end of the narrative]. (Genesis Rabbah 18:6, Trans. By Jacob Neusner, p. 196-197) 
בראשית רבה פרשה כ:יב (תיאודור-אלבק, עמ' 196)
יב "ויעש ה' אלהים לאדם ולאשתו כתנות עור וילבישם"  (בר' ג:כא) בתורתו של ר' מאיר מצאו כתוב כותנות אור אילו בגדי אדם הראשון שדומים לפנס רחבים מלמטה וצרין מלמעלן. ר' יצחק רבייה אמר חלקים כציפורן ונאים כמרגליות.
A.  “And the Lord God made for Adam and for his wife garments of skins and clothed them” (Gen. 3:21):

B.  IN the Torah belonging to R. Meir they found the passage written, ‘Garments of light.’ (Spelling the word with an alef, rather an ayin, we get light instead of skin.]  This speaks of clothing of the first man, which was like a lamp, [and] they were broad at the bottom and narriow at the top.

D.  Isaac, his master, said, “They were as smooth as finger nail and as lovely as a pearl.”

E.  Said R. Yohanan, “They were like fine linen that comes from Beth Shean.” (Ibid., p. 227).
פרקי דרבי אליעזר פרק יד   (דפוס)

והביא שלשתן וגזר עליהם גזר דין מתשע קללות ומות.  והפיל את סמאל ואת הכת שלו ממקום קדושתן מן השמים.  וקצץ רגליו של נחש ואררו מכל החיה ומכל הבמה.  ופקד עליו שיהא מפשיט את עורו פעם אחת לשבע שנים בעצבון גדול ויהא סוחף במעיו על הארץ ומאכלו מתהפך במעיו לעפר ומרורת פתנים ומות בפיהו ונתן שנאה בינו לבין האשה שיהיו רוצצין את ראשו ואחר כל אלה מות
[Following the sin in the Garden of Eden, God] brought the three of them together, and cast judgment upon them, consisting of nine curses and death.  He cast Samael down, along with his entourage, from their holy position in Heaven.  He cut off the legs of the serpent and made it the most cursed of all the wild animals and beasts.  And He decreed that it should slough off its skin, once every seven years, in great pain, and cursed it that it should crawl on its belly upon the earth, and its food should turn to dust, within its innards, the venom of vipers and death in its mouth.
  And He placed enmity between it  and the woman, that they should crush its head.  And after all these [curses]—death.
The original curse:

בראשית פרק ג (יד) וַיֹּאמֶר יְהֹוָה אֱלֹהִים אֶל הַנָּחָשׁ כִּי עָשִׂיתָ זֹּאת אָרוּר אַתָּה מִכָּל הַבְּהֵמָה וּמִכֹּל חַיַּת הַשָּׂדֶה עַל גְּחֹנְךָ תֵלֵךְ וְעָפָר תֹּאכַל כָּל יְמֵי חַיֶּיךָ: :(טו) וְאֵיבָה אָשִׁית בֵּינְךָ וּבֵין הָאִשָּׁה וּבֵין זַרְעֲךָ וּבֵין זַרְעָהּ הוּא יְשׁוּפְךָ רֹאשׁ וְאַתָּה תְּשׁוּפֶנּוּ עָקֵב:
14 And the Lord God said to the serpent, "Because you have done this, you shall be more cursed than all the cattle and all the beasts of the field; you shall crawl on your belly, and you shall eat dust all the days of your life. 15 And I shall place enmity between you and between the woman, and between your seed and between her seed. He will bruise your head, and you will bite his heel" (Gen. 3:14-15)

ספר איוב פרק כ  (יד) לַחְמוֹ בְּמֵעָיו נֶהְפָּךְ מְרוֹרַת פְּתָנִים בְּקִרְבּוֹ:
Job 20:14 His food in his bowels turns into asps’ venom within him.
פרקי דרבי אליעזר פרק כד (דפוס) 
...ר' יהודה אומ' הכתונת שעשה הקב"ה לאדם ולאשתו היתה עמהם בתיבה, וכשיצאו מן התיבה לקחה חם בן נח הוציאה עמו והנחילה לנמרוד, ובשעה שהיה לובש אותה היו כל בהמה, חיה ועוף
 באין ונופלים לפניו, כסבורין שהוא מכח גבורתו, לפיכך המליכוהו עליהם מלך, שנ' על כן יאמר "כנמרוד גבור ציד לפני ה' ..." (בר' י:ט)
Rabbi Yehuda said:  The coats which the Holy One, blessed be He, made for Adam and his wife, were with Noah in the ark, and when they went forth from the ark, Ham, the son of Noah, brought them forth with him, and gave them as an inheritance to Nimrod.  When he put them on, all beasts, animals, and birds, when they saw the coats, came and prostrated themselves before him.  The sons of men thought that this (was due) to the power of his might; therefore they made him king over themselves, as it is said, “Like Nimrod, a mighty hunter before the Lord.”(Gen. 10:9)
7.  ספר בראשית פרק י 
(ח) וְכוּשׁ יָלַד אֶת נִמְרֹד הוּא הֵחֵל לִהְיוֹת גִּבֹּר בָּאָרֶץ:(ט) הוּא הָיָה גִּבֹּר צַיִד לִפְנֵי יְהֹוָה עַל כֵּן יֵאָמַר כְּנִמְרֹד גִּבּוֹר צַיִד לִפְנֵי יְהֹוָה:

10:8 And Cush begot Nimrod; he began to be a mighty one in the earth. 10:9 He was a mighty hunter before the Lord; wherefore it is said: 'Like Nimrod a mighty hunter before the Lord.'

 8. פרקי דרבי אליעזר (היגר) - "חורב"  פרק כד 
...-ר' מאיר אומ' עשו אחיו ראה את הכתונת של נמרוד וחמד אותה בלבו והרגו ולקחה ממנו, ומניין שהיו חמודות בעיניו, שנ' " וַתִּקַּח רִבְקָה אֶת בִּגְדֵי עֵשָׂו בְּנָהּ הַגָּדֹל הַחֲמֻדֹת " (בר' כז:טו) , וכל הלובש אותם נעשה גם הוא גבור, שנ' " וַיְהִי עֵשָׂו אִישׁ יֹדֵעַ צַיִד" (בר' כה:כז), וכשיצא יעקב מאת פני יצחק אביו אמ' אין עשו הרשע כדאי ללבוש את הכתונת הללו, מה עשה חפר בארץ וטמנה, שנ' "טָמוּן בָּאָרֶץ חַבְלוֹ ]וּמַלְכֻּדְתּוֹ עֲלֵי נָתִיב[" (איוב יח:י)

Rabbi Meir said:  Esau, the brother of Jacob, saw the coats of Nimrod, and in his heart he coveted them, and he slew him, and took them for himself.  How (do we know) that they were desirable in his sight?  Because it is said, “And Rebecca took the coveted clothing of Esau, her elder son” (Gen. 27:15).  When he put them on he also became, by means of them, a mighty hero, as it is said, “And Esau was a cunning hunter” (ibid. 25:27).  And when Jacob left the presence of Isaac, his father, he said:  Esau, the wicked one is not worthy to wear these coats.  What did he do?  He dug in the earth and hid them there as it is said, “The rope for him lies hidden in the ground [His snare, on the path ]”  (Job 8:10)

  ספר בראשית פרק כז 
 (טו) וַתִּקַּח רִבְקָה אֶת בִּגְדֵי עֵשָׂו בְּנָהּ הַגָּדֹל הַחֲמֻדֹת אֲשֶׁר אִתָּהּ בַּבָּיִת וַתַּלְבֵּשׁ אֶת יַעֲקֹב בְּנָהּ הַקָּטָן:
(טז) וְאֵת עֹרֹת גְּדָיֵי הָעִזִּים הִלְבִּישָׁה עַל יָדָיו וְעַל חֶלְקַת צַוָּארָיו:

27:15 And Rebekah took the choicest garments of Esau her elder son, which were with her in the house, and put them upon Jacob her younger son. 

ספר בראשית פרק כה 
(כז) וַיִּגְדְּלוּ הַנְּעָרִים וַיְהִי עֵשָׂו אִישׁ יֹדֵעַ צַיִד אִישׁ שָׂדֶה וְיַעֲקֹב אִישׁ תָּם ישֵׁב אֹהָלִים:

25:27 And the boys grew; and Esau was a cunning hunter, a man of the field; and Jacob was a quiet man, dwelling in tents.

9.  מדרש תנחומא (בובר) פרשת תולדות סימן יב 
[יב] ויתן לך האלהים (בר' כז:כח). ...שצריך אדם להיות מכבד את השבת בכסותו, שנאמר וקראת לשבת עונג (ישעיה נח יג), ובמה ישראל מכבדין את השבת, במאכל ובמשתה ובכסות נקיה, שמתחלה כך עשה הקב"ה, שנאמר ויעש (לו) [ה'] אלהים לאדם ולאשתו כתנות עור וילבשם (בראשית ג כא), מהו כתנות עור, [בגדי] כהונה גדולה שהלבישן הקב"ה שהיה בכבודו של עולם. ועוד שנו רבותינו עד שלא הוקם המשכן היו הבמות מותרות והעבודה בבכורות, לכך הלביש הקב"ה לאדם בגדי כהונה גדולה שהיה בכורו של עולם, בא נח [ומסרן לשם, ושם] מסרן לאברהם, ואברהם מסרן ליצחק, ויצחק מסרן לעשו, שהיה בכורו, ועשו היה רואה את נשיו עובדות ע"ז והפקידן אצל אמו, כשעמד יעקב ולקח הבכורה מן עשו אמרה רבקה הואיל שלקח יעקב את הבכורה מיד עשו, בדין הוא שילבש הבגדים הללו, שנאמר ותקח רבקה את בגדי עשו בנה הגדול החמודות (שם /בראשית/ כז טו), נכנס יעקב אצל אביו והריח בו, שנאמר וירח את ריח בגדיו ויברכהו וגו', מה בירכו ממה שקראו בענין ויתן לך האלהים וגו'.
Tanhuma (Buber) 6:12

"So may God give to you…” (Gen. 27:28)…And he should not be apprehensive, because one should honor the Sabbath with his clothes, as stated (in Is. 68:13):  “And you shall call the Sabbath a delight” (Isa. 58:13).  And in what way does Israel honor the Sabbath?  Through eating , through drinking, and through clean clothes, because the Holy One did so from the beginning, as stated (in Gen. 3:21):  “Then the Lord God made tunics of skin for Adam and his wife and clothed them”  What were tunics of skin?  [Garments of high priesthood, which the Holy One put on them, since he (Adam) was the glory  of the world.  Furthermore, our masters have also taught, “Before the tabernacle was set up, the high places were permitted and the sacrificial service was perform by the first born” (cf. BR 66:1).  Therefore the Holy One clothed Adam in garments of high priesthood, since he was the first-born of the world.  Noah came [and passed them on to Shem; Shem] passed them on to Abraham; Abraham passed them on to Isaac; and Isaac passed them on to Esau, who was his first-born.  Esau, however, saw his wives serving idols and deposited them (the clothes) with his mother.  When Jacob arose and took the birthright of Esau, Rebekah said:  Inasmuch as Jacob has taken the birthright from the hand of Esau, he has the right to put on these garments.  Thus it is stated (in Gen. 37:15):  Then Rebekah took the best garments of her older son Esau <which were with her in the house, and had her younger son Jacob put them on>/  Jacob came in to his father Isaac and emitted an aroma on him.  Thus it is stated (in Gen. 27:27):  The he smelled the odor of his garments and blessed him… How did he bless him?  According to what they read on the matter (in Gen. 27:28): so may God give to you….(transl. Townsend J, Midrash Tanhuma (Buber), Hoboken, NJ, 1989, p. 156-157).

ספר בראשית פרק כז  (כז) וַיִּגַּשׁ וַיִּשַּׁק לוֹ וַיָּרַח אֶת רֵיחַ בְּגָדָיו וַיְבָרֲכֵהוּ וַיֹּאמֶר רְאֵה רֵיחַ בְּנִי כְּרֵיחַ שָׂדֶה אֲשֶׁר בֵּרֲכוֹ ה':(כח) וְיִתֶּן לְךָ הָאֱלֹהִים מִטַּל הַשָּׁמַיִם וּמִשְׁמַנֵּי הָאָרֶץ וְרֹב דָּגָן וְתִירשׁ:
And he came near, and kissed him.  And he smelled the smell of his raiment, and blessed him, and said:  See, the smell of my son is as the smell of a field which the Lord has blessed.  So God give you the dew of Heaven and the fat places of the earth, plenty of corn and wine (Gen. 27:27-28)

שמות פרק כח 
(ד) וְאֵלֶּה הַבְּגָדִים אֲשֶׁר יַעֲשׂוּ חֹשֶׁן וְאֵפוֹד וּמְעִיל וּכְתֹנֶת תַּשְׁבֵּץ מִצְנֶפֶת וְאַבְנֵט וְעָשׂוּ בִגְדֵי קֹדֶשׁ לְאַהֲרֹן אָחִיךָ וּלְבָנָיו לְכַהֲנוֹ לִי:(ה)  וְלָקַחְתָּ אֶת הַבְּגָדִים וְהִלְבַּשְׁתָּ אֶת אַהֲרֹן אֶת הַכֻּתֹּנֶת וְאֵת מְעִיל הָאֵפֹד וְאֶת הָאֵפֹד וְאֶת הַחֹשֶׁן וְאָפַדְתָּ לוֹ בְּחֵשֶׁב הָאֵפֹד: ...(ח) וְאֶת בָּנָיו תַּקְרִיב וְהִלְבַּשְׁתָּם כֻּתֳּנֹת:
3Next you shall instruct all who are a-skillful, whom I have endowed with the gift of skill,-a to make Aaron’s vestments, for consecrating him to serve Me as priest. 4These are the vestments they are to make: a breastpiece, an ephod, a robe, a fringed tunic, a headdress, and a sash. They shall make those sacral vestments for your brother Aaron and his sons, for priestly service to Me; 5they, therefore, shall receive the gold, the blue, purple, and crimson yarns, and the fine linen…(Ex. 29:8) 8Then bring his sons forward; clothe them with tunics.
ADD SOURCE ON TB Zevahim 88b., “ketonet mechaperet al shfihut dam, prooftext Gen. 37:31
תלמוד בבלי מסכת זבחים דף פח עמוד ב

...כתונת מכפרת על שפיכות דם, שנאמר " וַיִּקְחוּ אֶת כְּתֹנֶת יוֹסֵף וַיִּשְׁחֲטוּ שְׂעִיר עִזִּים וַיִּטְבְּלוּ אֶת הַכֻּתֹּנֶת בַּדָּם (בר' לש:לא)
The verb  כ.פ.ר. entails gift giving (a substitute for the self, kapara) to the other for the sake of appeasement, as in Gen. 32:21, 2 Sam. 21:3, Lev. 16:10.  The term kaporet,  the cover for the ark, is based on the same root, cf. Ex. 25:17-22, Lev. 16, 2, 13-15; so too is kofer, the price one pays to redeem someone’s life, Jb. 33:23, 36:18, Ex. 21:20.  See B.D.B. , p. 497, entry 3722.  Jon Levenson points to the Septuagint’s translation of kapara as “propitiation” (hilasterion, in Greek), used both with reference to the kapporet, the covering for the Ark of the Covenant (Lev. 16:14) and, by Paul, with regard to the role of Jesus’ blood as a  means of expiation (Rom. 3:25) (Ibid., p. 189).
The Priestly Garments--The Problem of Clothing and Identity

"Seems, madam!  Nay, it is;  I know not 'seems.'"  Hamlet I; ii.

Devar Torah on Parashat Tetzaveh by Rachel Adelman תשס"א

The priest's clothing and the initiation of Aaron and his sons into their role form the central theme of this week's parasha.  One would expect Moshe to be ousted; instead he officiates.  The command from God singles him out, "And as for you,ואתא, you shall instruct the Israelites…" (Ex. 27:20), "And as for you, ואתא, you shall bring forward your brother Aaron..." (28:1),  "And as for you, ואתא, you shall speak to all who are wise of heart about making Aaron's vestments…" (28:3).  Aaron is the star of the show; he is named seven times within the first seven verses, yet it is Moshe who is the prime mover and shaker in the absence of being named.  This is the only parasha in the last four books of the Pentateuch in which Moshe's name is missing.  He is absent, yet very present in the echoing, "ואתא…ואתא…ואתא…and as for you…"  This 'disappearing act' encodes a message between the lines in a passage which is primarily concerned with appearance--the effort at self-effacement.   Moshe is told not only to "make sacral vestments for your brother Aaron, for dignity and adornment" (v.2), but also to "put them on your brother Aaron and on his sons as well…" (v.41).  Once Aaron dons the clothing, reminiscent of royalty with its reds, blues and purples, he becomes the High Priest.  It defines him--"clothing makes the man".  As the Talmud says, "When wearing their [appointed] garments, they are invested with their priesthood; when not wearing their garments, they are not invested with their priesthood."
  

How is it that Aaron, as an individual, 'merges with his suit of armor'--that there could be no dissonance between the inner and the outer man?  We, as moderns, are all too aware of the difference between person and persona, the private self and public facade.  Yet God demands that the high priest be one with his clothing.  He becomes, in a way, like the emperor in his new clothes parading around in his under-garments because he believes he wears the most beautiful finery.  The Cohen, though dressed in linen knickers, a fringed tunic, a be-jeweled ephod, a cape, and adorned with a turban and diadem, is 'naked', exposed like the emperor, insofar as his inner self is consonant with his surface being.  In fact, Ramban (on Ex. 28:3), suggests that the phrase "for honor and for beauty" demands complete intentionality, kavana, in wearing the garments. The clothing recalls royal garments, such as the ketonet passim, the cloak of variegated colors, which both Yosef and King David's daughter, Tamar, wore.   Intentionality, kavana, was also necessary in their making.  If a piece of wool had been used to test the coloring of the die, it could not then be used for the clothing, and the pot of die itself had to be disposed of.
   The purpose of the clothing is for glory and beauty, yet the Cohen cannot wear it with pride, but must subjugate himself in becoming one with his role, as the verb לכהן, 'to serve', implies.  And Moshe is to 'dress him up' in all his vestments.  Why?

Let's go back to the first act of 'undressing' and 'dressing up' in the Tanakh--the story of 'the fall of man' from Gan Eden.  It opens with a description of Adam and Eve: “And they were both naked, ערומים, the man and his wife, but they were not ashamed” (2:25).  And in the very next verse, the same word ערום is used to describe the snake's cunning, "more ערום, cunning, that all the beasts of the field" (Gen. 3:1).  Nakedness modulates into 'cunning' when one becomes self-conscious--as is suggested by the awareness gained after they have eaten of the fruit of the Tree of Knowing good and evil:   “And their eyes were opened, and they knew that they were naked וידעו כי ערומים הם…” (3:6). God realizes that Adam had eaten of that forbidden fruit because he knew he was naked, “Who told you were naked כי ערים אתה?  Did you eat of the tree…” (Gen.3:11). 'Knowing good and evil' is accompanied by the sense of being a boundaried creature, having an inside and an outside, and needing to 'cover up'--hence the hiding and sewing of loincloths from fig leaves (v.7).  Where does the snake's nakedness/cunning come from? Even before Adam and Eve's eyes had been 'opened,' it was aware of the dissonance between the inner being and its shell.  It expressed that consciousness through the manipulation of language, distorting God's command:  "Didn't God say you shall not eat of all the trees of the garden?" (3:1).  The Hizkuni suggest that it had already eaten of the tree--had gained 'cunning/nakedness' and seduced Eve into eating of the fruit for want of company.   The snake is the first to be aware of being naked, and the first  to 'wear clothing' (through manipulating language), and also the first to be stripped of its clothing--according to the midrash with God's curse it loses its limbs.
  The story ends with 'stripping' and 'dressing up'--"God made garments of skins for Adam and his wife, and clothed them" (v. 21)--presumably these 'skins' replace the loin-cloth of fig leaves.  Where did He get the skins, עור, from?  There had, as yet, been no death.  According to Pirkei deRabbi Eliezer, he took the clothing from the skin that the serpent sloughed off.
   Every seven years, the serpent molts, casts off 'an old self', and is, as it were,  'born anew.'  The sloughed-off skin symbolizes the post-lapsarian sense of living-unto-death, with the awareness of one's own mortality accompanied by the dissonance between the inner and outer  being.  But why do 'these trappings' then clothe man? Avivah Zornberg comments:  "The serpent--all deception, representation, plausible language, verbal display is constructed into an attribute of human dignity!"
  Irony abounds. "When the snake molts, a voice sounds from one end of the world to the other and is not heard. "
  We wear that silence over our skin; screeching our mortality.  And yet, it was granted as a gift from God, to cover shame.  Clothing makes us, yet testifies to our 'undoing'.  It lends us our dignity, yet symbolizes the impossibility of total integration.

Let us return to the Cohen's clothing.  For him, the clothing becomes the man; or, rather, he epitomizes how the clothing can make the man.  Through intentionality, he is meant to become 'one with his skin'.  This idyllic state recalls Gan Eden, a return to an innocent nakedness like the Emperor in his new clothes.  Believing one carries one's heart on one's sleeve would really make it so.  Surprisingly, this role is hereditary.  Aaron passes it on from father to son.  They are 'to dress up', and 'be stripped bare' over and over again through the generations.  Moshe, the one occluded in the passage, does not carry a role passed from father to son, because he is the pure vessel for the Torah.  And, as the Sefat Emet says, unlike the 'crown of priesthood' destined for Aaron, and 'the crown of royalty' destined for David, "the crown of Torah is destined for every Jew."
  
� Virginia Woolf, Orlando, Blackwell Publishers Ltd., Oxford, 1998, p. 108.


�  וונציאה: מכוסה.


� לא מופיע בכ"י ק', ס'1, ס'2, וא'. 


� The question might be literally translated:  On the basis of what ‘sin’  חיטיה did this Evil One (i.e. the Serpent) pounce on them?  The word “חיטיה” to refer to the sexual act (other manuscripts: חטא  or חטיא)  is problematic since Adam and Eve have not yet eaten of the Tree (see Theodor-Albeq, p. 168, note 7).  Rashi on Gen. 3:1 “corrects” this in his paraphrase of the midrash:  "מאיזו עצה קפץ  הנחש עליהם...".  The assumption that they had sexual relations before the Sin is also found in BR 19:2, to explain why Adam was not present when the Serpent engaged Eve in conversation: “נתעסק בדרך ארץ וישן לו” (Theordor-Albeq, p. 172). He simply rolled over and fell asleep.  


� See also a parallel version of the midrash  in Avot deRabbi Natan, version Bet, chapter 42.


�Friedlander has translated the expression מרורת פתנים as the “gall of asps”, from Job 20:14 (probably based on the King James version, which has so deeply influenced English literature).  The term פתן in the Tanakh always refers to a poisonous snake, variously translated as ‘asp’ or ‘viper’ (cf. Ps. 58:5, Isa. 11:8, Ps. 91:12, Deut. 32:33, and Job 20:16). I chose ‘venom of vipers’ for the alliteration and because vipers is a more generic term for a venomous snake.  This is clearly poetic paraphrase of the second aspect of the curse, “and you will bite at his heel וְאַתָּה תְּשׁוּפֶנּוּ עָקֵב” (Gen. 3:15).  This is a natural consequence, midah ke’neged midah, for the poisonous use of  words (also in the mouth) which the serpent used against Eve. 


� Higger’s manuscript, based on Ca2468, includes the following additional phrase:שהיו רואין את הכתב.


� Zevakhin 17b.


� BT Menachot 42b.


� Breshit Rabbah 20;5.


� Pirkei de Rabbi Eliezer 20.


� Avivah Zornberg, The Particulars of Rapture, Random House Inc., New York 2001, p. 374.


� Pirkei deRabbi Eliezer 33.


� Sefat Emet, 163, תר"ס.
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